
Florida Women’s 
Retreat, January 2021 
We received this information from Jeff 

Zaremsky, who is the Rabbi/pastor of Beth-El 
Shalom congregations of Florida: 

“The Beth-El Shalom congregations of Florida. 
will be hosting a women’s retreat at Camp Kulaqua 
from January 15 to 17, 2021.   All women are wel-
come to come.

“Women at the Well Conference is a 3 day, 2 
night spiritual getaway just for women, at a beau-
tiful retreat center. $50 deposit (currently still 
fully refundable). For more info see attached flyer. 

“The deposit can be made at: https://www.jew-
ishheritage.net/catalog-judaica/product/7 

“Make the quantity 50, and type ‘women’s 
retreat’ in the memo section.”

Update on building pur-
chase in Florida

Jeff Zaremsky posted this update about their 
intent to buy a new building for their congregation: 
“We were not able to move forward on the purchase 
of the building we were looking at, since the nursing 
home next to us backed out of their offer to buy our 
current building. We would have tripled our square 
footage, and felt it would have been much better all 
the way around, but G-d knows best. Thank you for 
your prayers and interest.”

 

Florida Services 
via Livestream

Jeff Zaremsky says they are livestreaming their 
services twice a week: Tuesday 7:00 EDT, Saturday 
5:30 EDT.  Come join us here:

NAD Workers Meeting
The North American Division (NAD), which 

encompasses mainly the United States of America 
and Canada, held its Workers Meeting online on July 
13th from 1:00 to 4:00 pm. This meeting was orga-
nized by Ralph Ringer, the Jewish Adventist Friend-
ship ministry Director for the NAD. The participants 
in this online meeting were from all around the 
United States, Canada and France. After a devotional 
message and a season of prayer, a presentation about 
the challenges met by the Jewish Adventist Friend-

ship ministry was made by Dr. Bolotnikov, which was 
interesting and informative. After a short discussion, 
it was decided to hold similar meetings every month, 
with the next meeting scheduled for August 10th at 
1:00 pm.

Let’s pray for each leader involved in this friend-
ship ministry in North America and Canada.

News about Jewish Adven-
tist Friendship Ministry

We are in a difficult period, as the Covid 19 
pandemic has challenged our ministry all over 
the world. Many of our activities are reduced to 
the minimum, even though most of the congre-
gations try to maintain their worship on Shab-
bat through the platforms offered online (Zoom, 
What’sApp, Skype, etc…)

If you are livestreaming your worship and other 
meetings, please let us know your schedule and 
the platforms you are using.

Autumn Feasts
Now that we have arrived at the month of July, 

it will soon be August, which means we are getting 
close to Autumn and the Fall Feasts:

Feast of Trumpets: Rosh Hashanah, the Jewish 
new year.

Day of Atonement: Yom Kippur, the holiest day 
of the Jewish calendar, the day of judgment and for-
giveness.

Feast of Tabernacles: Seven days of Sukkoth, the 
feast of the harvest, reminding Yisrael of their stay in 
the wilderness.

It is obvious the pandemic will still be affecting 
the entire world at least through the end of this year. 
Now is the time to start thinking and making plans to 
have an online presence during these feasts. This is a 
great opportunity to hold friendship events that are 
attractive to Jews, since most of the synagogues will 
be closed, and so we can invite our Jewish friends and 
neighbors to celebrate these festive moments on-line 
with us. The schedule this year for these feasts is:

Rosh Hashanah: Shabbat 19 September, begin-
ning Friday evening 18 September

Yom Kippur: Monday 28 September, beginning 
with Kol Nidre Sunday evening 27 September

Succoth: Shabbat 3 October, beginning Friday eve-
ning 2 October through 10 October

Simchat Torah: Sunday 11 October

Shabbat Shalom Newsletter

Let’s Pray together

We pray every 

week for the Jewish 

Friendship Ministry 

and their partner. I 

suggest our friends 

to pray from July 19 

through 26, for Sergey 

Gregorev, pastor in 

Haifa and the North of 

Israel Tel Aviv.  Israel 

is a country with 

many challenges, let’s 

pray for his ministry 

and his family.
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Parasha Overview: 
Numbers 30:2-36:13

Parashat mattot  

Rabbi Jonathan Sacks remainds us 
that the parashot Mattot and Mass’ei 
are always read in the period of the 

three weeks between the fast of the 17th 
of Tamuz (Tsom Tamuz) and the fast of the 
9th of Av (Tisha Be’Av). A time of sorrow 
for the Jewish people. They are set in this 
time of bitter confinement between the 
first breach in the walls of Jerusalem and 
the Temple’s destruction. The Baal Shem 
Tov commented on the verse “It is the time 
of Jacob’s trouble; but he shall be saved out 
of it” that salvation is not something that 
simply follows trouble: It is implicit in it. 
(adapted from Likkutei Sichot, Vol. II).

The title of our parashah is Matot from 
the root Matah (tribe or staff), its syn-
onym is used in the Bible for tribe is Tevet. 
in Hebrew the famous dictionary of the 
Old Testament (Nidotte) says about these 
words “Both מַטֵּה from Matah and its syn-
onym ׁשבט Shevet originally referred to 
parts of a tree from which a staff or a 
weapon could be made. Both words are 
most often translated tribe. In contrast to 
 which when meaning rod or scepter ,ׁשבט
normally involves a symbol of the figure in 
authority such as a father, a king, or God, 
 normally refers to a shepherd’s staff מַטֵּה
or the staff of a leader of lower status than 
God or king, such as a priest, prince, or trib-
al leader.” (Article מַטֵּה, NIDOTTE, 2:917).

Rabbi Hirsch like to use the transla-
tion “branch”, each tribe is a “branch” of 
the whole Israel. Each “branch” working, 
through its own unique characteristics, 
to carry out the mission shared in com-
mon by the entire nation. This section is 
addressed particularly to the leaders who 
significantly are called in this text “Heads”. 
It was their task to attend to the customs 
arising from the individuality of each 
“branch,” and to attend also to common 
activities, aspiration, and purposes. It was 
their responsibility to properly channel all 
of these to promote the fulfillment of the 
national mission in accordance with the 
unique characteristics of each “branch”. 
The “Heads of the Tribes” are entrusted 
with important functions as family coun-
selors and spiritual advisors, coming from 
among the people themselves. It is for this 
reason, too that the section on vows is 
addressed first to the “Heads of the Tribes”. 
This introductory formula is found primar-
ily in connection with Mitzvot “command-
ments” immediately applicable.

The Bible uses different ways to intro-
duce the words of God, here the expres-
sion used is “Zeh Hadavar that God com-
manded” The middle age commentator, 
Rashi says that “whereas Moshe’s proph-
ecy is introduced by either zeh hadavar 
(this is the thing) as in our verse or ko 
amar Hashem (so says Hashem), while 
the prophecies of other prophets are only 
introduced with the expression ko amar 
Hashem. The Mizrachi explains that ko 
amar intimates an approximation, while 
zeh hadavar (Numbers 30:1) indicates that 
the information that follows is exactly what 
Hashem said. Moshe received his prophecy 
with “a clear lens,” a flawless perception of 
what Hashem was telling him. That is why 
Moshe’s prophecies are introduced with 
zeh hadavar.” (torah.org). This to tell us 

that the way Moses introduces the words 
of God in this parashah are the exact word 
of God.

Another important point of this begin-
ning of Mattot is that when Moses received 
instructions for the people of Israel, he 
spoke first to the heads, that means to the 
chiefs of the people, and only when the 
chiefs accepted and understood the law, 
Moses or in some case the leaders gave 
the law to the people of Israel with its 
explanation and implications. According 
to the Jewish tradition, it is also one of the 
reasons we don’t have all the descriptions 
and procedures of the applications of the 
613 laws in the Torah, it would have been 
too long, thus the heads, leaders and the 70 
elders which composed the Sanhedrin kept 
memory of these explanations and trans-
mitted them generations after generations, 
and it is only from the 3rd century that 
Yehuda hanassi and his colleagues decided 
to write all these traditions which gave the 
Mishna, then the Gemarra, and adding the 
various Midrashim and finally the Talmud.

Vows aNd oaths

Mattot begins with the laws of 
vows, called in Hebrew, Nedarim: 
“Whenever a man makes a vow 

to ADONAI or swears an oath to obligate 
himself by a pledge, he is not to violate his 
word but do everything coming out of his 
mouth.” (Numbers 30:1-2). The general law 
of vows also applies to women: “Suppose 
a woman in her youth vows to Hashem or 
obligates herself by a pledge in her father’s 
house.” (Numbers 30:3). However, when 
one vowed to transgress a commandment 
of the Torah, he or she was prohibited from 
fulfilling the vow. A personal vow cannot 
override God’s commandment. We have 
already vowed at Mount Sinai to keep and 
observe all the Commandments.

some commentators affirm that since 
in the first verse of this parashah, Moses 
spoke to the leaders of the people of Israel, 
this recommendation to keep promises 
and vows, is first addressed to the leaders, 
and it concern leaders. A man could wish a 
position of leadership among God’s people, 
and in his prayer, he asks God to appoint 
him for such or such position, making a 
promise, “O Lord, allow me to be a leader 
upon your people, if you do it for me I 
promise that I will do this or that” Then 
when the member is appointed he must 
keep his promise and accomplish what he 
said. However, if that is true for the leaders, 
it is also true for any members who make a 
promise to God. This law is also an invita-
tion to be very careful on what we promise, 
and which vow we vow to God. 

Let’s remember the story given in the 
book of Judges about Jephthah made a vow 

to Hashem saying “Then Jephthah vowed a 
vow to Hashem and said, ‘If You will indeed 
give the children of Ammon into my hand, 
then it will be that whatever comes out of 
the doors of my house to meet me when I 
return safely from the children of Ammon, 
it will be Hashem, and I will offer it up as 
a burnt offering.’” (Judges 11:30–31), what 
a crazy vow, How Jephthah could imagine 
that offering a human being as a burnt 
offering could please God? After winning 
the war, he came back home, “Now when 
Jephthah arrived at his home in Mizpah, 
behold, his daughter was coming out to 
meet him with tambourines and with 
dances. Now she was his only child. Besides 
her he had no son or daughter.” (34), he was 
sorry that it was her who came first, but 
he kept his vow: “Then at the end of two 
months she returned to her father, who 
did with her according to his vow he had 
made—so, she was never intimate with a 
man. So, it became a custom in Israel, that 
the daughters of Israel would go annually 
to commemorate the daughter of Jephthah 
the Gileadite four days in a year.” (Judges 
11:39–40). It is very important not to make 
unrealistic or non-biblical vow, when we 
pray to Hashem.

This commandment of Numbers 30:3 
teaches us the significance and implica-
tions of words we speak and vows. Indeed, 
the third of the Ten Commandments, “You 
must not take the Name of Hashem your 
God in vain.” (Exodus 20:7) The Jewish 
tradition has associated this prohibition 
with what we say. Rabbi Zalmen Marozov 
says that words and speech are a very 
powerful tool. In fact, the creation of the 
universe, as told in the beginning of the 
Torah, came about through God’s words! 
God’s “sayings” are not in any way related 
to our form of speech. Yet, the fact that the 
Torah relates that the world was created 
by God’s “sayings” tells us how important 
words are — they can have the power to 
build or to destroy. (Torah.org).

This is why Jews use the term Bli Neder; 
which means “without a vow” when mak-
ing a commitment. For, even with the best 
intentions, one never knows if he will be 
able to honor it. Thus, when making a 
pledge or commitment whether in busi-
ness or otherwise it is always best to say Bli 
Neder (without a vow).

The Talmud has long discussion about 
this mitzvah of the vows, let’s remember 
that Rabbi Yehuda Hanassi, the compiler 
of the Mishna categorized the Oral Law 
into six orders, the Shisha Sidrei Mishna. 
The third of the six orders is Seder Nashim, 
the laws concerning relationships between 
men and women. The third booklet in Seder 
Nashim is Mesichta Nedarim. This booklet 
discusses the definitions and interpreta-
tions of the differing phraseology which 
may be used when invoking a vow or oath.

Speaking about making vows, Rashi com-
ments: “He shall not profane his word…
he should not make his words mundane.” 
(Rashi, Numbers 30:3). The Torah here 
enjoins us not to misuse this power by 
speaking nonsense or uttering vows that 
we will later profane.

We must remember that the Jewish peo-
ple have established the service and prayer 
of Kol Nidré on the eve of Yom Kippur to 
make all vows who have not been kept 
during the year void. Rabbi Katz says: 
“When a Torah scholar annuls a vow, he 
is able to do so because the person who 
made the vow presents evidence that he 
took the vow without proper forethought. 
He declares that, had he thought of such-
and-such or known this-or-that, he never 
would have taken the vow. Speech with-
out proper thought is not human speech, 
and that is why the Torah scholar may 
declare it null and void, as if it never exist-
ed. Proper speech, on the other hand, is 
thoughtful speech. (Maharam Shick Al 
Taryag Mitzvot)” (Torah.org)

There is more about this verse of 
Numbers 30:2-3; it teaches the rules and 
restrictions governing “vows” neder and 
“oath” shevuah. It is important to under-
stand the difference between these two 
concepts and words. Rabbi Hirsch says 
that “we have here two categories: 1. a man 
who vows a vow to the Lord. and 2. a man 
who swears an oath to bind himself by 
a pledge. An example if a man says that 
wine shall be forbidden to him like a sac-
rifice, then drinking wine is forbidden to 
him by a neder. If he says that he swears 
that he will not drink wine, then drinking 
wine is forbidden to him by a shevuah.”

Parasha for this week

mattot-mas’ei

מַּּטֹות-מַסְעֵי

“Moses spoke to the people, saying, 
‘Detach men for armed service 

against Midian, so that G-d’s 
revenge can be taken against the 

Midianites.’” (Numbers 31:3)

“These are the journeys 
of the Israelites, who had 

left Egypt in organized 
groups under the 

leadership of Moses and 
Aaron.” (Numbers 33:1)

Mattot

Moshe teaches the 
rules and restrictions 
governing oaths and 

vows, especially the role of a 
husband or father in either up-
holding or annulling a vow.

The people of Israel wage war 
against Midian. They kill five 
Midianite kings, all the males 
and Bilaam. Moshe is upset 
that women were taken cap-
tive, as they were catalysts for 
the immoral behavior of the 
Jewish People. He rebukes the 
officers. The spoils of war are 
counted and apportioned. The 
commanding officers report to 
Moshe that there was not one 
casualty among Bnei Yisrael. 
They bring an offering that is 
taken by Moshe and El’azar 
and placed in the Obel Mo’ed 
(Tent of Meeting). 

The tribes of Gad and Reuven, 
who own large quantities of 
livestock, petition Moshe to al-
low them to remain east of the 
Jordan and not enter the Land 
of Israel.

MASS’EI

The Torah names all 42 en-
campments of the chil-
dren of Israel on their for-

ty-year journey from the Exodus 
until the crossing of the Jordan 
River into the Land of Canaan. 

G-d commands the people of 
Israel to drive out the Canaanites 
from the Land of Canaan and to 
demolish every vestige of their 
idolatry. The children of Israel are 
warned that if they fail to rid the 
land completely of the Canaan-
ites, those who remain will be 
“pins in their eyes and thorns in 
their sides.” 

The boundaries of the Land of 
Israel are defined, and the tribes 
are commanded to set aside 48 
cities for the Levi’im, who do not 
receive a regular portion in the 
division of the Land. 

Cities of refuge are to be estab-
lished: Someone who murders 
unintentionally may flee there. 

The daughters of Tzelofchad 
marry members of their tribe so 
that their inheritance will stay 
in their own tribe. Thus ends 

©
pi

nt
er

es
t.c

om

©pinterest.com



iNsPiratioNaL CorNer
The judgments visited upon 

Israel destroyed the survivors 
of that vast company who, 
nearly forty years before, 

had incurred the sentence, 
“They shall surely die in 
the wilderness.” During 

their encampment on the 
plains of Jordan, “of them 

whom Moses and Aaron the 
priest numbered, when they 

numbered the children of 
Israel in the wilderness of 

Sinai, ... there was not left a 
man of them, save Caleb the 

son of Jephunneh, and Joshua 
the son of Nun.” Numbers 

26:64, 65. EP 322.4
God had sent judgments 

upon Israel for yielding to the 
enticements of the Midianites, 

but the tempters were not to 
escape the wrath of divine 

justice. “Avenge the children of 
Israel of the Midianites,” was 

the command of God to Moses; 
“afterward shalt thou be 

gathered unto thy people.” One 
thousand men were chosen 
from each of the tribes and 

sent out under the leadership 
of Phinehas. “And they warred 
against the Midianites, as the 

Lord commanded Moses... . 
And they slew ... five kings of 

Midian: Balaam also the son of 
Beor they slew with the sword.” 

Numbers 31:1-8. EP 322.5

stories aNd traditioNs

It is important to see what the Brit Hachada-
sha says about vows and oaths. First Yeshua 
reinforced this mitzvah from Hashem, He 

invited us not to swear or to make unnecessary 
vows, that is why he said “Simply let your ‘Yes’ be 
‘Yes,’ and your ‘No,’ ‘No’; anything beyond this 
comes from the evil one.” (Mat 5:37). The mitz-
vah of the vows and oath could be used for a good 
purpose or a bad purpose. In the Brit Hachada-
sha We have an example with Rabbi Shaul (Paul) 
taking a vow before going to Yerushalayim. “Paul 
stayed on in Corinth for some time. Then he left 
the brothers and sailed for Syria, accompanied 
by Priscilla and Aquila. Before he sailed, he had 
his hair cut off at Cenchrea because of a vow he 
had taken.” (Acts 18:18). This manner of making 
a vow and cut his hair off is a Jewish custom, to 
fulfill the law of a Nazirite, as it is written: “And 
the Nazirite shall shave his consecrated head at 
the entrance of the tent of meeting” (Numbers 
6:18). Let’s remember that Rabbi Shaul did not 
deny Judaism when he met Yeshua on the road 
of Damascus and accepted him as the Mashiah 
of Israel. He was faithful to the tradition of his 
ancestors before accepting Yeshua as well after. 
He was a Torah observant Jew. That is why when 
he stopped his trip in Ephesus for the Shabbat, 
he went to the synagogue, the text says: “They 
arrived at Ephesus, where Paul left Priscilla and 
Aquila. He himself went into the synagogue and 
reasoned with the Jews.” (Acts 18:19), he did not 
go to the synagogue only to preach Yeshua, but 
first to pray, to celebrate and to keep the Shab-
bat in the best way he could, Several times in the 
book of Acts it is said that he went to the syna-
gogue or a place of prayer “every Shabbat.” Of 
course, Shaul was a great Rabbi, he knew how 
to preach, how to share the Bible with Jews, how 
to share Yeshua HaMashiach with the Jewish 
people. It is almost naturally that the Jews were 
interested by Shaul’s teaching, Jews are always 
curious to listen to new rabbis. The text contin-
ues “When they asked him to spend more time 
with them, he declined.” (Acts 18:20). Shaul had 
a plan, it was to be in Yerushalayim for the next 
feast, that is why he could not stay with them, 
the text continues: “But as he left, he promised, 
“I will come back if it is God’s will.” Then he set 
sail from Ephesus.” (Acts 18:21). In the text of 
Acts we also have an example of bad use of vows, 
they were pronounced by some Jews who were 
against Rabbi Shaul and his divine message: 
“The next morning the Jews formed a conspira-
cy and bound themselves with an oath not to eat 
or drink until they had killed Paul.” (Acts 23:12). 
I don’t know how people of G-d can imagine that 
they can make a vow to kill someone and think 
that they are in agreement with the will of God. It 
is exactly the same behavior we see today among 
extremists and terrorists who kill in the name of 
Allah and think that God agrees with them and 
will give them paradise. Extremism is not only 
in one religion, but is a danger in every religion, 
that is why we have to be very careful to have 
a balanced view of God and our religion, and 
never go to one of the extreme, both, extreme 
left and extreme right are not good. And what is 
strange is that these people go to the cohanim 
and the Sanhedrin in Jerusalem to unveil their 
plan, but Shaul’s nephew knew what was going 
on and went to the Roman commander and said 
to him about their plan: “The Judean leaders 
have agreed to ask you to bring Paul down to the 
Sanhedrin tomorrow—as if they are about to 
investigate more thoroughly about him. But do 
not give in to them, for more than forty of them 
have bound themselves by an oath not to eat or 
drink until they have killed him. Even now, they 

are ready and waiting for your consent.” (Acts 
23:20–21). The Sanhedrin was composed of 70 
elders, if more than forty of them wanted to kill 
him, it was the majority, thus in this way he had 
no chance to escape. They are ready to kill, they 
go to say it to the cohanim, the representative 
of God. Paul was saved because his nephew re-
ported this plot to the Roman commander who 
helped him to escape this trap. 
Thus coming back to the chapter 18 and 19 we 
see that after his trips and teaching Rabbi Shaul 
decided to continue his journey to Yerushalayim 
in order to fulfill his vows to the Lord, “After 
all this had happened, Paul decided to go to 
Jerusalem” (Acts 19:21). In Jerusalem Paul was 
not alone to go to the temple to fulfill his vows, 
the brothers living in Jerusalem wanted to help 
him to witness among the leaders of the Temple 
that he was still a faithful Jew even though he 
was an apostle of Yeshua Hamashiach. That is 
why they said to him: “So do what we tell you. We 
have four men who have a vow on themselves. 
Take them, and purify yourself along with them 
and pay their expenses, so that they may shave 
their heads. That way, all will realize there is 
nothing to the things they have been told about 
you, but that you yourself walk in an orderly 
manner, keeping the Torah.” (Acts 21:23–24). 
We don’t know what was their vows and even 
the vows of Paul, but these vows were important 
enough to push him to take the risk to go to 
Jerusalem, even though he knew that this trip 
would be dangerous, the Ruach Elohim inspired 
the brothers to say to Paul not to go to Jerusalem, 
“They kept telling Paul through the Ruach not to 
set foot in Jerusalem.” (Acts 21:4), Paul was con-
fident, He knew very well Jerusalem, he studied 
there at the foot of Gamaliel, he was known by 
the Sanhedrin and the Cohanim in charge of 
the service, it is from them he got letters of rec-
ommendation for the leaders of Damascus just 
before he met Yeshua, he was sure that nothing 
bad could happen to him. However on his way 
to Yerushalayim, he made a stop in the house of 
Philippe in Caesarea, and there another prophet 
named Agabus came to him from Judea and did 
a symbolic gesture: “He came to us, took Paul’s 
belt, tied his own hands and feet, and said, “The 
Ruach ha-Kodesh says this: ‘In this way shall the 
Jewish people in Jerusalem bind the man who 
owns this belt and deliver him into the hands of 
the Gentiles.’ ” (Acts 21:11). In the mind of Shaul 
it was too late, he made the vow, the Kol Nidré 
on Yom Kippur did not exist, he had to go to the 
end of the process written in the Torah. Shaul 
answered to the brethren: “What are you doing, 
weeping and breaking my heart? For I am ready 
not only to be bound but to die for the name of 
the Lord Yeshua!” (Acts 21:13).
Thus, arriving in Jerusalem, his first visit was 
for the leaders of the kehilah of Yeshua: “When 
we arrived in Jerusalem, the brothers and sisters 
welcomed us gladly. On the next day, Paul went 
in with us to Jacob; all the elders were present. 
After greeting them, he reported to them in 
detail what God had done among the Gentiles 
through his service. And when they heard, they 
began glorifying God.” (Acts 21:17–20). It was a 
great moment of worship and thanksgiving for 
the community, if it was only for this moment, 
it worth that Shaul came to Jerusalem, at that 
time there was no social network, no internet or 
even phone. The news were spread only by trav-
elers, now, it was good for the leaders to hear this 
good news of the rapid spreading of the gospel 
and the growth of the new movement.

haftarah 
Jeremiah 1:1 - 3:4

Jeremiah is reluctant to accept G-d’s calling. He 
understands G-d’s law as written in Mattot; he 
knows that we must not make a promise or a 

vow and then not keep it (Numbers 30:2). Can G-d 
break his word? Even though Jeremiah was a mem-
ber of a cursed family, he finally accepted his call-
ing because G-d was calling him to be a prophet, 
not a priest in Jerusalem! This was a great risk for 
him, and he knew that the people of Israel might 
not hear his words because he was one of the infa-
mous cohanim of Anathoth, but he took the risk. 
Even though G-d comforted him: “‘Do not be afraid 
of them! For I am with you to deliver you.’ It is a 
declaration of Hashem” (1:8), he paid a heavy price 
during his twenty-three years of ministry.

First, G-d wanted to know if Jeremiah is in tune 
with Him: “Moreover, the word of Hashem came to 
me, saying, ‘What do you see, Jeremiah?’” (11a). G-d 
wants to see if what Jeremiah sees is exactly what 
G-d has shown him: “I answered, ‘I see an almond 
branch.’ Then Hashem said to me, ‘You have seen 
correctly, for I am watching over My word to perform 
it.’” (11b–12). G-d is watching over His words. That is 
why we can be sure that the words of G-d in the Bible 
are preserved carefully by G-d, and that the proph-
ets and the scribes after them have faithfully written 
and accurately copied the Word of G-d. We can trust 
the Bible because G-d has watched over it.

The next revelation to Jeremiah is directly about 
the future of the city of Jerusalem and where the di-
sasters will come from: “The word of Hashem came 
to me a second time, saying, […] ‘From the north, 
disaster will be poured out on all the inhabitants of 
the land.’”(Jeremiah 1:13-14). Disaster will come from 
the Tsafon, meaning “the North.” The North is a place 
where the sun does not penetrate, it is a place of ob-
scurity, and from this obscure place will come the 
kingdoms that will penetrate Jerusalem and will de-
stroy its walls (15). Why? Because the people of Judah 
have forgotten their G-d: (16). Jeremiah is now com-
manded to say this to Israel – to the poor, the priests, 
the officials, the princes and the king: “Now, you, gird 
up your loins!  Get up and tell them everything that 
I order you! Do not be terrified by them, or else I will 
terrify you before them. Look, today I have set you up 
as a fortified city – an iron pillar and bronze walls – 
against the whole land, against the kings of Judah, its 
princes against its cohanim, and against the people 
of the land.” (17-18). As we have said, Jeremiah will 
pay a price, and G-d informs him: “‘Though they will 
fight against you, they will not win, for I am with you, 
to deliver you.’ It is a declaration of Hashem.” (19).

Then begins chapter 2 which is a cry of love from 
G-d: “I remember the devotion of your youth, your 
love as a bride, and the way you followed Me in the 
wilderness, in a land not sown.” (2:2). The period in 
the wilderness is a reminder and another connec-
tion between the parasha and the Haftarah. During 
the time in the wilderness, the people of G-d are in 
the desert living a sort of honeymoon with G-d. Jer-
emiah reminds Israel of the time of their first love in 
the desert. However, in the desert Moshe reproaches 
G-d’s people and their leaders for their unfaithful-
ness.  “Moshe was angry…” This is exactly what Jere-
miah says in the following chapters of his book.

The unfaithfulness of Judah in the time of Jere-
miah is so stark that the rebellions of Israel in the 
wilderness are like nothing in comparison. In the 
wilderness, Israel followed G-d, was faithful to G-d, 
and had her first love for Him. That is why G-d re-
peats again what He said in Deuteronomy: “Israel 
was kadosh to Hashem, the first-fruits of the har-
vest.” (2:3). Israel was kadosh – that means they 
were holy. G-d does not see the sins of Israel when 
they are ready to repent and come back to His com-
mandments: “For you are a holy people to Hashem 
your G-d—from all the peoples on the face of the 
earth, Hashem your G-d has chosen you to be His 
treasured people.” (Deuteronomy 7:6).

aPostoLiC writiNgs

Acts 18-21
and ruled, “The leopard is not guilty!  He 
killed only due to his hunger pangs and 
that is normal for a leopard...” Next came 
the wolf, “My lord, king of the forest, I was 
once very hungry. I hadn’t had a morsel 
of food all day long. I was about to give up 
on eating that day, when I noticed a cow 
and it’s calf grazing in the field. I killed 
the mother and calf and ate them both.” 
The case was deliberated and the verdict 
came back, “Not guilty!  It killed because 
it was hungry and that is the way of a 
wolf.”

One after the other each animal came 
forward relating of their killing and 
maiming people and animals in the forest 
and each was found not guilty. The last 
to come forward with its confession was 
a little lamb. It got up and said, “My lord, 
king of the forest, I have the following 
confession to make. Once on a bitter cold 
night, my master had pity on me and 
took me into the house for the night. That 
night, while my master was asleep, I saw 
that the holes of his shoes were filled with 
straw.  I was very hungry and couldn’t 
resist the temptation.  I pulled the straw 
from the shoes and ate it. The next day, 
my master had to walk with those shoes 
through the puddles and got his feet wet. 
I confess and feel terribly sorry for what 
I did.”

“You wicked animal,” they all 
screamed at the little lamb!  “It is because 
of your sin that the plague befell us!”  They 
immediately attacked the little lamb as 
punishment for it’s horrendous crime.

“All of you here are acting just the 
same as the animal-judges of the forest,” 
concluded Rabbi Bunim. “Some of you 
may be guilty of violating the laws against 
taking interest. Others may have false 
weights. Still others may be mistreating 
your workers. Each person knows his 
own faults. Yet, you can only see the sin 
of the charity director who distributed a 
little extra to help a poor man!”

NeVer be aNgry

The Torah says “Moses was angry 
with the officers of the army” 
(Num 31:14) Rabbi Simcha Zis-

sel Ziv (the “Alter of Kelm” who died 
in 1898) developed a strategy to never 
lose his temper. He had a special jacket 
that he had set aside to wear when he 
was angry. He said, “When I feel anger 
coming on, I know that I have to get 
my special jacket. But, by the time I 
do, I am no longer angry.” (Quoted in 
Ve’karata La’Shabbat Oneg) ”

 

eaCh PersoN kNows his 
owN fauLts

Once, a poor man who was a dis-
tinguished Torah scholar had to 
marry off his daughter. He ap-

proached the charity treasurer for help 
with the wedding and related expenses. 
As the man in need was a scholar, so the 
treasurer, a very compassionate person, 
gave him more than the normal amount.

At the next board of directors 
meeting, the members angrily berated 
the treasurer for giving so much.  Some 
even demanded that he be removed from 
his position.  Rabbi Bunim, who couldn’t 
stand the anger expressed against the 
wonderful treasurer, said, “My friends, 
before you make any decision, I want to 
tell you a story.”

Once a plague broke out in the forest 
and thousands of animals died. The 
animals gathered to see what could be 
done to stop the plague. “The plague must 
be the result of a sin committed by one of 
us. We must find and punish the sinner, 
so the plague would stop!”  The lion, king 
of the forest, called together a panel of 
friends to act as judges and every animal 
of the forest was to come forward and 
confess their sins.

First, the leopard came and made his 
confession, “My lord, king of the forest, 
I was once very hungry, when I saw a 
human in the forest.  I killed him and 
ate him.”  The judges debated the case 

“Moses spoke to the peo-
ple, saying, ‘Detach men 

for armed service against 
Midian, so that G-d’s 
revenge can be taken 

against the Midianites.’” 
(Numbers 31:3)


